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THE ETHICAL ASPECTS OF CLIMATE CHANGE AND THE ROLE OF RELIGION IN
SHAPING ENVIRONMENTAL AWARENESS

Abstract

Relevance. Climate change and environmental problems have recently emerged as some of the most pressing
global issues, discussed not only from ecological but also from ethical, social, and political perspectives. This
crisis, which has arisen as a result of humanity’s relationship with nature, has also drawn the attention of
religions, engaging clerics and scholars connected to faith in seeking possible solutions. Indeed, such
individuals play an important role in society. The decisions and statements they make can significantly
influence public opinion and contribute to the formation of environmental and climate awareness within
communities. Viewing climate change and environmental issues from this perspective moves the problem
beyond being merely a technical matter; it demonstrates that these challenges belong to the realm of values
that humanity must protect. This article discusses the current condition of Muslims around the world, the
proposed ideas, actions, and solutions for addressing these issues, and analyzes the ethical aspects of climate
change and the formation of ecological awareness based on the Qur’an and the teachings of the Prophet
Muhammad. As a result, eco-theological and eco-ethical elements have spread among the population in our
country, and not only the issues mentioned above but also the role of religion in cleanliness and environmental

protection is being emphasized.

Keywords: Islam, climate, Muslim, ethics, ecology.

Knumammoin 6320pyutynyn 3muKkanvlK acnekmuepu
HCAHA IKONOUATIBIK AH, CE3UMOU KATbINMAHObIPYYOa
OUHOUH POy

AHHOTAIIUSA

MaaHHuIyyIyK. Knumattein e3repyry JKaHa
9KOJIOTHSUIBIK ~ Tpo0JieMasiap COHKY ydypiapia 9H
ONYTTYY TJIOOa/IbIK KeWreinepayH Oupu Karapsl Oup
TaHa 3KOJIOTHSJIBIK 3MEC, OIIOJ M€ YUypAa 3THUKAJBIK,
COLMANIBIK JKaHa CasCHil OHYTTOpY MEHEeH Ja
TAIKyyJlaHyyJda. Aam3aTThlH TaOMAT MEHEH KypraH
MaMWIECHHUH HATBIKACBIHAA KEJWUI YbIKKaH Oyn
KpH3HMC, [OUHACPAW JAa  ©3YHe  TapThlll, JAWH
KbI3MAaTKEPJIEPUHUH >KaHAa JUH MEHEH OailylaHbIIIbI
OOJITOH OKYMYILUTYYJIap/blH KbI3BITYYJIapbIH JKapaThlIl,
anapiblH KaHJIaWAblp OWp ueuuMIepAd alyyJapblHa
TYPTKY Oepun  kenyyae. UbHIBITBIHAA  MBIHIAN
ajaM/iapJblH - KOOMJOTY OpIy YOH. AHKEHH aiap
TapaObiHaH OEpWIITeH KaHJaWIpIp OMp uedum Oenrmiyy
JICHII2JIIe KOOMAYK THKHUPIM JKapaThlll, KIUMaT jKaHa
9KOJIOTUSIHBI KOPTOO MaceIeCHHIE KOOMAYK aH CE3UMANH
KaJIBINTaHbIIIBIHA 63 CAJIBIMBIH KOIIOT.

KnumatTeia e3repymy XKaHa 9KOJIOTHSUTBIK
npobiemanapra Oyl HepCHeKTHBAagaH Kapoo, KOUrenmay
JKOH TaHa TEXHUKAIBIK Macelie 00JIyyaH YbITapblll, aHbI
aZaM3aTTBIH KOProocy Kepek OonroH OaamyymyKTap
JTYWHecCYHIe opay Oap SKeHAWTHH AaIHIICHT.

Aukely ce300p: WcnaM, KIUMaT, MYCYJMaH, JTHKa,
9KOJIOTHS.

Medico-social importance of a healthy lifestyle in
shaping the health of students

AHHOTAIUSA

AxyranpHOCTb. V3MeHeHHe KiaMMaTa U JKOJIOTMUYECKHE
poOJIeMBI B TIOCIIETHHE T'OJIbl PACCMATPUBAIOTCS KaK OJHU
U3 CaMbIX CEPhE3HBIX ITI00ATBHBIX BBI30BOB. [Ipy 3TOM OHI
00CYXJaf0TCsl HE TOJNBKO C 9KOJIOTHYECKOH TOUKH 3PEHHS,
HO M B KOHTEKCTE OTHYECKUX, COLUAIBHBIX U
MOJMTHYECKUX AaCIEKTOB. OTOT KPHU3HUC, BO3HHUKIIMK B
pe3ynbTare B3aMMOJEHCTBUS 4YEJIOBEUECTBA C IPUPOJIOH,
3aTPOHYJl M PEIIUTUH, BBI3BAB MHTEPEC y PEIUTHO3HBIX
JiesiTeNie M y4EHbIX, CBA3aHHBIX C PEIUTHel, U moOyxaas
X K IOMCKY OIpPENENEHHBIX pelleHUul. J[eHCTBUTENBHO,
pOJb TaKUX JIIOAEH B OOLIECTBE BEJIMKA, ITOCKOJBKY
[IPUHMMAEeMble MU PEUICHMSI B ONPEACIEHHON CTENECHU
(hopMHPYIOT OOIIECTBEHHOE MHEHHE W BHOCST BKJIQJ B
pa3BUTHE OOIIECTBEHHOTO CO3HAHHS B BOIPOCAX 3alUTHI
KJIIMaTa ¥ OKPY>KaroleH cpessl.

PaccmoTpeHne H3MEHEHHMs KIMMaTa M 3KOJIOTMYECKHX
po0JIEM C 3TOH TOUKH 3pEHUS BBIBOJUT HX 332 PAMKHU YHCTO
TEXHHYECKOH TpoOIeMbl M TOKa3bIBAE€T, YTO OHHU
3aHMMAIOT Ba)KHOE MECTO B CUCTEME LIEHHOCTEH, KOTOPHIE
4eJI0BEYECTBO JOJLKHO 3aIUIIATh.

Knrwouesvle cnosa: ucnam, KiuMar, MyCyJbMaH, 3THKa,
9KOJIOTHS.



Becmuux Owl’Y, Ne2/2026

Introduction

Environmental and climate scientists have repeatedly stated that climate change will lead
to significant consequences in the future, and the impacts it will cause are not only local but also
global in scale, as they are already emerging. These issues, which have begun to manifest
themselves especially through rising atmospheric temperatures, the warming of ocean and sea
waters, the melting of glaciers and icebergs, and the rise in sea levels, are further continuing with
consequences such as forest fires in various regions, a decrease in humidity and rainfall, or heavy
rains accompanied by floods, as well as drought. These changes are further accompanied by
regional consequences such as forest fires, reduced humidity and rainfall, extreme downpours
leading to floods, and persistent droughts.

Undoubtedly, there are ethical dimensions to this global issue. In essence, humanity’s
uncontrolled desire to exploit nature—driven by insatiable greed and the neglect of moral and
religious values—has been a major factor leading to the current crisis. Viewing nature merely as
a resource to be consumed is among the root causes of climate change and ecological degradation.
However, nature is far more than that. In other words, nature should not be seen merely as
something to be consumed; it must be understood as a sacred homeland to be preserved and lived
in together, a trust to be passed on to future generations, a shared heritage, and a source of order,
balance, and harmony within the ecosystem.

For this reason, many cultures have developed expressions such as “Mother Nature,”
“Mother Earth,” and “Fatherland,” which symbolize the deep respect owed to the natural world as
to one’s own parents. Forests, therefore, should not be valued merely as sources of timber but as
living ecosystems; rivers should not be viewed only in terms of hydroelectric potential but as the
lifeblood of nature and the source of life itself.

Many religions and theological traditions emphasize humanity’s responsibility and place
within nature, urging respect and care for the environment in which people live. Therefore, in
shaping ecological awareness and culture, we must make use of the values of Islam along with
those of other religions and contribute to preserving the liveliness of the world we live in.

Methods

In this article, in addition to briefly describing the current climate and ecological situation,
explanatory and analytical research methods are employed. It should be emphasized that
references to the primary sources of Islamic theology are made to ensure that the significance of
the issue is deeply felt within the Muslim community. At the end of the study, important strategic
recommendations that need to be implemented are also presented.

Islam and Natural Balance

It is impossible for Muslims to remain indifferent to climate change and its ecological
consequences, which are directly linked to the destiny of humanity. Especially over the past 50
years, the calls made and the decisions adopted at the international level have made many Muslims
reflect. Creating public awareness to eliminate the ecological problems that have emerged in nature
and to ensure that necessary decisions are made should be the main goal. This is because ecological
awareness has not yet developed sufficiently among most ordinary people.

Islam places profound emphasis on the protection of the environment and the preservation
of the natural balance. In this regard, the concept of Mizan (balance) mentioned in the Qur’an—
specifically in Surah Ar-Rahman (Ar-Rahman, 55:7-8)—holds great importance. The term points
to the equilibrium established in nature and calls on humanity to maintain it. When we recall the
hadith that encourages believers to plant a tree even at the onset of the Day of Judgment (Ibn
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Hanbal, 1992), we clearly see how deeply Islam values nature and the preservation of balance
within it.

This emphasis is not limited to the word Mizan alone. Other Qur’anic and Islamic terms
such as ayah (sign), israf (wastefulness), gadar (measure, destiny), khilafah (stewardship),
mawzin (measured), and rawhid (divine unity) also play crucial roles (Kalyoncu & Tash, 2024).

The Qur’an explains that after the creation of the universe and the establishment of laws
ensuring balance among living and non-living beings, God entrusted humanity with the duty of
preserving this equilibrium. Ecology, in modern scientific terms, examines precisely this
relationship between living beings and their environment. Unfortunately, even today, the main
culprit behind the ongoing and increasing climate change and ecological problems is humankind
itself. Especially concerning the ecological issues whose harmful effects began to be felt in the
second half of the 20th century, the Qur’an, which was revealed 15 centuries ago, informed
humanity that any hardship or calamity that befalls them is a consequence of what their own hands
have done (Ash-Shura, 42:30). As a result, it also warned that due to their own mistakes, various
forms of corruption and negative consequences would appear in their environment—namely, on
land and at sea (Ar-Rum, 30:41).

Classical exegesis interprets these verses as referring to natural calamities—droughts,
declining harvests, dried-up springs, and scarcity of fresh water—as punishments for human
sinfulness (Al-Maturidi, 2008). In contemporary understanding, these verses are also read in the
context of climate change and the disruption of ecological balance.

Tawhid (the Oneness of God) is not merely a theological belief but an ontological thesis
about the unity of existence. The created world is not simply a source for satisfying material needs;
it is a divine ayah (sign) pointing to God’s existence and unity (Al-A‘raf, 7:54; Yunus, 10:5; Ar-
Rum, 30:46). Khilafah (stewardship) or istikhlaf emphasizes that human dominion over the earth
implies responsibility, not ownership. Humans are not the “masters” of creation but its caretakers
(Al-Bukhari, 1992).

Among the most significant terms related to climate change and ecological crises are gadar
(measure) and israf (wastefulness). Maintaining balance in nature requires moderation and the
avoidance of excess. Several verses in the Qur’an affirm this, stating that everything has been
created in due measure (Al-Qamar, 54:49), that after the earth was made suitable for living, it
should be used properly (Al-A‘raf, 7:31), and that it must be preserved without causing corruption
on it (Al-A'raf, 7:56).

Prophetic traditions reinforce these principles, forbidding the waste of water (Ibn Majah,
1992) and considering the planting of trees as an act of charity (Al-Bukhari, 1992).

Altogether, these concepts form a hierarchy of values that can strengthen ecological
awareness in Muslim societies and serve as a framework for environmental ethics. The sequence
can be summarized as follows: Tawhid — Amanah / Khilafah — Mizan — Qadar (Measure
in all things) — Avoidance of Israf — Justice (‘Adl) and Mercy (Rahmah) — Attainment of
Divine Pleasure and Harmony.

Current Initiatives and Actions within Muslim Communities

The ecological transformations accompanying global climate change have undoubtedly
become a matter of concern for ordinary people as well. Meanwhile, religious figures who call for
the protection of the environment first urge that the issue be addressed through eco-theological
and eco-ethical approaches, and then propose solutions, fatwas, declarations, and initiatives that
draw the attention of the wider public.
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In particular, it is important to highlight the speech delivered by the President of the Kyrgyz
Republic, His Excellency Sadyr Nurgozhoevich Japarov, at the General Debates of the 80th
session of the UN General Assembly on September 23, 2025. In his address, the President of
Kyrgyzstan touched upon the emerging threats to biodiversity resulting from drought, the melting
of glaciers, and changes in the ecosystem. He emphasized the importance of taking necessary steps
and prioritizing support for various agreements aimed at protecting global ecosystems in order to
prevent these threats. (Kyrgyz National News Agency, 2025)

This was neither the first nor the last time the President addressed these concerns. He has
repeatedly proposed initiatives and continues to oversee related environmental actions and
reforms.

In addition to individual religious opinions, a significant milestone was the Islamic
Declaration on Global Climate Change, adopted at a conference held in Istanbul on August
17-18, 2015, where Muslim leaders from over twenty countries gathered with scientists and
policymakers. The declaration emphasizes that all countries, especially developed states, should
exert all possible efforts and take the necessary steps to prevent environmental consequences. It
proposes that the actions, recommendations, and opinions to be implemented should be carried out
under the supervision of the United Nations Framework Convention on Climate Change
(UNFCCC). (Demir, 2021)

Strategic Recommendations: An Islamic Principles-Based Roadmap
A. Mosques and Religious Institutions

e “Green Mosque” standard: promoting energy efficiency (LED lighting, thermal insulation),
installing rooftop solar panels, and integrating “green khutbah” practices.

e Training for Imams: environmental and climate education programs encouraging local
cooperation between imams, village administrations, and teachers.
B. Islamic Finance, Zakat, and Wagqf

o “Green Zakat” model: directing zakat funds to support vulnerable communities against drought
and floods, financing efficient irrigation systems, and establishing interest-free agro-credit funds.

« Reviving the Waqf system for ecological restoration: designating local hima (protected areas)
for pasture and water source preservation; creating waqfs for urban tree planting.

e “Green Sukuk”: implementing Sharia-compliant investment models for solar, wind, waste-to-
energy, bioenergy, and water conservation projects.
C. Legal and Regulatory Measures

e Eco-Fatwa Councils: issuing non-binding yet influential guidance and rulings on issues like
single-use plastics, illegal logging, and excessive water consumption.

« Modernization of Hima zones: recognizing and revitalizing traditional conservation areas as part
of Islamic heritage through local fatwa councils.

e “Polluter Pays” (Kaffarah Mechanism): using Islamic principles of kaffarah (expiation) and
daman (liability) to establish a framework for ecological justice and restoration.
D. Education and Culture

e Integration into curricula: A course on “Islam and Ecology” in madrasas and faculties of
theology; teaching by analyzing the verses in the Qur’an related to nature and the themes of water,
plants, animals, mercy, compassion, and kindness in the hadiths.

e Youth Engagement: launching youth-driven environmental projects, seasonal tree-planting
campaigns, and community cleanup days.
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Communication and Awareness: promoting “Green Khutbahs” focusing on moderation, anti-
wastefulness, balance (mizan), and stewardship (amanah). Small actions can have large social
impacts.

Family and Early Education: reducing single-use plastics, preventing food waste, and teaching
environmental ethics in schools. Such practices, already implemented in some developed
countries, help foster a green economy, ecological awareness, and respect for nature.

Conclusion

Language and values grounded in religious and national identity can accelerate behavioral
change and reinforce practical ethics. In particular, Islamic concepts provide moral motivation that
complements technical regulations. Terms such as tawhid (divine unity), ayah (sign), israf
(wastefulness), gadar (measure), taqdir (destiny), mawziin (balance), amanah (trust), and khilafah
(stewardship) nurture an inner ecological awareness that promotes cleanliness and combats excess.

As a result, eco-theological and eco-ethical consciousness within Muslim societies can elevate
religion’s role in environmental protection to a global level. Fatwa councils’ rulings and the
application of kaffarah principles provide the legal and ethical foundations for such initiatives,
ensuring their legitimacy and effectiveness.

Islam, at its core, advocates moderation (wasatiyyah) and balance (mizan) in all aspects of life.
These concepts encompass avoiding excessive use of natural resources, resisting consumerist
lifestyles, rejecting luxury driven by greed, and sharing surplus goods with others rather than
hoarding them.

In fact, fundamental values in religious traditions—such as avoiding excess, refraining from
waste, justice, and compassion—are not merely rules established to prevent ecological crises; they
are also a moral compass guiding human self-discipline. These principles awaken a spiritual depth
that science alone cannot achieve and a strength of conscience that politics cannot stimulate.

Climate change is not merely an ecological issue limited to scientific reports; it is one of the
greatest moral tests directed at humanity’s conscience. Humans fail to notice that, while
consuming the Earth’s resources, they are gradually undermining the foundations of their own
future. Therefore, the climate crisis has become a profound ethical call that goes far beyond
technical measures, requiring humans to reconsider and reflect on their relationship with
themselves, nature, and the Creator.

In summary, the fight against climate change does not begin solely in laboratories or
conference halls; it begins in the heart of every individual. When the guidance of science is
combined with the moral voice of religion, humanity gains the potential to restore not only nature
but also its own inner meaning.

Therefore, just as we strive to maintain cleanliness and order within our own homes, we must
also extend the same care to our greater home—the Earth. Challenges undoubtedly exist, foremost
among them human greed and the pursuit of luxury, as noted by the Prophet Muhammad (peace
be upon him):

“If the son of Adam had a valley full of wealth, he would desire a second one. Nothing will fill
the belly of the son of Adam except dust.”

At the root of all problems lies human greed and the desire to attain a luxurious lifestyle.
However, with tireless effort and virtues based on religious and national values, these obstacles
can be overcome.

Research shows that scientific data can explain the scale and depth of the climate crisis.
However, on their own, they cannot generate the inner motivation necessary to change human
behavior. Likewise, political and legal regulations, although they possess enforcement power,
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cannot ensure lasting and long-term transformation unless they are supported by conscience. It is
precisely at this point that religious values awaken a sense of responsibility within the individual’s
inner world and help sustain ecological ethical awareness.

The climate crisis is forcing humanity to reconsider its responsibility not only toward
nature, but also toward itself and the Creator. A person who consumes nature without limits is, in
fact, destroying their own future. By disrupting ecological balance, humanity is simultaneously
losing its moral balance. Therefore, climate change is not merely the greatest environmental
problem of our era; it is also a global test directed at the conscience of humankind.

In conclusion, the struggle to protect the environment cannot succeed through
technological development or legal regulations alone. A genuine and sustainable solution is
possible only when the guiding role of science and the moral call of religion are implemented
together. Through such a comprehensive approach, humanity can repair its relationship with nature
and build a sustainable future. Otherwise, the climate crisis will remain a symbol not only of
ecological collapse, but also of moral decline.
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