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THE MODERN KYRGYZ FAMILY AND THE NEW POLEMICAL RELIGIOUS
IDENTITY

Abstract

The Kyrgyz people have so old historical values related with family. These values are based on the lifestyle,
customs, traditions, beliefs and rituals of the Kyrgyz people. All these rituals in a family, from the birth of a
child to the burial of a person, are in accordance with Islam. This is what our ancestors left us as a legacy,
aligning our national identity with Islam. However, after the collapse of the USSR, which adhered to atheism
as an ideology and independence, our Kyrgyz family values have been rejected, especially by young people
who have been educated in Arab countries. This is a time when the Arab concept of family, which does not fit
our mentality, is causing chaos. In order to solve these problems, our article examines issues such as
engagement rings, bride and dowry, wedding ceremonies, marital responsibilities of husband and wife,
divorce, religion and adultery, and introduces important inventions and achievements. And we had so

meaningfull thesis and results in these themes as a suggestions.
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Byzyuky xoipeui3 yit-oOynecy mncana manaw-
mMapmulutmel Hcapamrkan OUHUIL UOeHMMYYIYK
Macenecu

AHHOTAIUSA

Keiprez snuHUH Yii-Oyiere OaiaHBINTYy TapbIXBIA
GaamyymyKTapsl ©Te OalBIPKBI JOOPro OaphIll Takajar.
Byn GaamyymykTap KbIpTbI3 AJIMHHH >Kamoo oOpasbIHa,
YpI-afgaTTapblHa, Kaada-CalTTapblHA, HIICHUMICPHHE
’KaHa bIPBIM-)KBIPBIMJApbIHA HETU3ACNTeH. Y i-Oynenery
OaslaHBIH TOPOJTYIIYHOH OaIlTamn aJaMIblH KOMYJITOHYHO
YelnH OapIblKk BIPBIM-KbIppIMAAp Mcinam  auHHHE
bITaliBIK KeneT. byn OwmsnuH ara-GabanmapwiObI3 Ousre
Mypac KaTapbl KaITBIpraH, yIyTTYK WAEHTTYYJIYTyoy3ay
Hcnam nuHM MEHEH IIalKell KeNTHPreH, MaaHWIyy
Hepce bOJIyNl caHajaT. BUpOK, aTemsMIu WIeOoIoTHs
karapbsl TaHyynaraH CCCPauH KylallblHaH JKaHa Ke3
KapaH/ABICBI3/IBIKTaH KUWWH, OW3IUH KBIPTBI3ABIH Y-
Oymenyk OaamyymayKTapsl YeTKE Karblaasl. AMpBIK4A,
apal ekenepYHIe OMIINM alraH JKalTap TapadbsiHaH Oy
UIII KY36re allbIppUIgbl. MbIHA YIIYHIAH yIaM, a3bIpPKbl
yaypaa OU3IUH MEHTaIUTETKe Tyypa KenbereH apal yii-
Oyne TYUIYHYTY, KBIPTbI3 KOOMYyHJa OalllaJaMaHAbIK
JKaparthlIll )KaTKaHbl Oenrunyy. by keirednepay deuyy
MaKcaTbhlH/a, OM3/JMH Makayuaja IapusTTa jkaHa YpIi-
ajaTTa KyJajailyy, KbI3 y3aTyy jkaHa cell Jaspioo,
YilleHYY YINOT TOWIOpPY, KYHeecy MEHEH asbIHbIH Yii-
Oynenery MIIIETTEPH, aXKbIpallyy, JUH )KaHa OMHOIITYK
CBISIKTYY Macelnenep Kapajblll, MaaHWwIyy OHjon
Tabyynap KaHa >KETUIIKEHIUKTEDP KOII0 KUPTU3WIIH.
JKBIABIHTBIK KaTapbl OKypMaHra KOHKPETTYY HIesuIap
JKaHa CyHYIITap OepHiIy.

Aukblu  co300p: yii-0ye,
WJICHTTYYJIYK

KBIPTbI3,  apal, JIUH,

Coepemelmaﬂ KbIp2bl3CKaa cembvba u npoéﬂema
peﬂuzumnol? UOCHMUYHOCIU 6bl3blearouias cnopuvl

AnHotanusillcTopiueckue  OEHHOCTH  KBIPTBI3CKOTO
HapoJa, CBA3aHHBIE C CEMBCH, YXOAAT KOpDHAMH B
rTyOOKYIO APEBHOCTH. DTH IIEHHOCTH OCHOBAHBI Ha 00paze
KHU3HHM, OOBIUasX, TPaAWIUAX, BEPOBAHMAX W 0Opsmax
KBIPTHI3CKOTO Hapoaa. Bee oOpsiabl, OT poskaeHus pedeHKa
B CEMbE JIO TIOXOPOH YEJOBEKa, COOTBETCTBYIOT HCIIaMy.
OTO BaXKHOE Hacile[Hue, OCTABJICHHOE HaM HAIIMMHU
npeAKaMu, KOTOpOE€ TapMOHMYHO COYETaeT Hally
HalMOHAIIBHYIO HAEHTHYHOCTH ¢ ucsamoM. OtHaKo, mocie
pacnaga CCCP, xorja aTen3M HaBS3BIBAJICS B KauecTBE
UICOJIOTHH, M OOpeTeHHsT HE3aBUCHUMOCTH, KBIPTHI3CKHE
CeMEWHbBIe IICHHOCTH OBUIM OTBEpTrHYTHL. OCOOEHHO 3TO
OBLTO peaTn30BaHO MOJIOJIEKBIO, TOMYUHBIICH HCIaMCKHE
oOpa3oBaHue B apaOCKuX cTpaHax. B pe3yibrare, apabckas
KOHIICTIIISI CEMBH, KOTOpas HE COOTBETCTBYET HalleMy
MEHTAJINTETY, CO3AAET Xa0C B CETOIHSIIHUNA KBIPTBI3CKOM
obmectBe. C 1enbl0 pelIeHust 3THX NPOoOJeM, B Halled
CTaThe pacCMaTPHUBAIOTCS TAKKE BOIPOCHI, KAK CBATOBCTBO,
IMPOBOABI HEBECTHI U MOATOTOBKA HpHﬂaHOFO,CBaﬂe6HMe
TOP’KECTBA, O0S3aHHOCTH MY’)XKa U JKCHBI B CEMbE, Pa3Boj,
PENHTHS ¥ NTpero00IesiHUE B IIapraTe ¥ 00bIYasix, a TAKXKe
NIPE/ACTaBICHbl BaXKHBIE OTKPHITHS M JIOCTIDKeHus. B
3aKIIFOYCHUE YUTATEITIO MIPEIaraloTCsl KOHKPETHBIE HACH U
TIPEIOKECHUS.

Knroueevie cnoea:
UIACHTUYHOCTb

KBIPTBI3, apald, CeMbsi, PEIUTHs,
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Introduction

There were some great empires in world history like the Chinese (Tang), Roman, and Persian
empires that influenced on all of world history. In fact, there was also one of the great nation named
Kyrgyz. Because the Kyrgyz people had to so old historical background, and effected to more nations
with it’s own beliefs, customs and traditions, and with nomadic lifestyle. After accepting Islam, the
Kyrgyz people took the position in the Talas war that realized at the 751 with Arab moslems army
against to Chinese empire (Golden, 2011, p. 59). In that days, preciely in 840-1212 the Great Kyrgyz
Khaganate (/Tamxosckwuii, 2009, ct. 13) took the so meaningful role in the formation of Central Asian
identity. In this regard, the Great Kyrgyz Khaganate was a official religion is Buddism and
Manikheism at the begining, Tenirism and Islam in the middle ranges (Jusubaliev, 2007, s. 31-36).
Also, after the collapse of the Khaganate, the Kyrgyz people acceptanced the Christianity without
their wishing in the period of Russian Empire colonization in 18th -19th centuries (Morris, 2001, p.
521-538).

After the spreading the Islam in Central Asia in 7th centry, appeared the understanding of
Islam named Khanafit-Maturidit-Nakshibandit in this region. And this understanding of Islam was
widespread between Uzbek,Turkman, Tadjik, Kazakh, Kara-Kalpak and Kyrgyz people. In the
Central Asia history were a biggest changes related with religion in the period of Chingisids and the
Russian Empire colonization and occupation period (Kariev, 2016, s. 73-115). But all these Central
Asian Muslims didn’t give up of Islam. Even if in the USSR they were Khanafit-Maturidit-
Nakshibandit Muslims. After the collopsing of the USSR all Central Asian people became an
independent states like; Uzbekistan, Turkmenistan, Tajikistan, Kara-Kalpaksitan autonomy Republik,
Kazakhstan, and the Kyrgyz Republic (D'Encausse, 1993, p. 16). After the independence, all these
republics took different position to the religion themes in their political issues. The Kyrgyz Republic
choose the democracy in all state affairs and religious subjects. Actually, in the area of our first
president, Akaev entered the more religious ideologies against to the our religious understanding
named Khanafit-Maturidit-Nakshibandit (1991-xsiab  16-mexabper 656-XI1 Nenyy Keiprsis
PecniyOnukacbiabiH  JIMH  TyTyy OpKHHIWTH JKaHa JWH YIOMZApbl JKOHYHI® 3aKOHY,
https://cbd.minjust.gov.kg/891/edition/503471/kQ).

The Kyrgyz people who chose the Khanafit-Maturidit-Nakshibandit understanding of Islam
were given important meaning in the family values as a their life style that old inheritance from
ancestors. And they passed these values orally from generation to generation like the epic poem of
Manas. Between these our family values there were so more beliefs and ethical values in to the family
that absorbed the national and religious identities of each other. All these our family values were
given to us in our customs, traditions, proverbs, quick words, fairies, and stories as precious as gold.
All these family values are strictly controlled by all members of the Kyrgyz community. After the
period of the Russian Empire and USSR that were against to religion, the Kyrgyz community
weakened in knowledge about Islam, really. In return of this, after independence, more Kyrgyz young
went to different Arab countries like Saudia, Egypt, Syria ect. for the education of Islam. However,
they were not educated Islam, and learned the Arab lifestyle that was ideologized. After coming back
all these young Kyrgyz students imposed to Kyrgyz community the Arab lifestyle, not Islam. And
these ideologies are based actually on Salafiyya, Wahhabiya, Hizb al-Tahrir, and lhvaniyya. As a
result of the introduction, we’ll research the modern Kyrgyz family sample and focus on the portrait
of our own religious and national rights from the perspective of academic principles.

Today’s Modern Kyrgyz Family Sample And Religious Identity
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We’ll talk on the today’s modern Kyrgyz family engagement, dawry, wedding ceremony, the
duties of a husband and wife, divorse, poligamy, adultury and religion from the perspective of Kyrgyz
family and Islamic family understanding. Because all these themes were the reason the discussion in
the Modern Kyrgyz community. Let’s go to talk on these themes;

1. Engagement

The Kyrgyz people were importanted all engagement ceremonies as a holy part of family.
And it was so meaningful step of the building of family. Engagement, in Kyrgyz tradition and
customs, means that the parents of a young man and woman who is starting a family discuss and
consult with each other. After all these engagement ceremonies, if agreed with others, then silver
earrings for the girl and it means that the girl is owned (Kamb6aposa, 2014, 206-207-6.). In other
words, the engagement was implemented publicly, not secret between the members of the two
families, and their relatives, also between villagers in our customs. With this way, we made the
identification process of every members in our Kyrgyz community. So every one were knaw all
members of Kyrgyz community. And this engagement custom in Kyrgyz society was absorbed into
each other with our lifestyle (OcmonoBa, 2015, ct. 188).

Unfortunately, in these days, our young Kyrgyz moslems cosiety that under the influence of
salafism, they are rejecting our national engagement customs, and they are saying all these
ceremonies as a wrong, and they imposing the gratitudes from the boy and girl. As a result of this,
the fanatic moslems boys and girls went to sharia nikah that meanings empty in the Kyrgyz secular
Republic, without their parent's knowledges. Shortly, this our fanatic moslems youngs understanding
of sharia nikah, it is like to “friendly” in Europe. And this was is leading us to so dangerous result
like so more abortion chaos, leaving the partners, divorces, orphanhood of children to street life,
engaging in prostitution or thelf out of nessesity. All these subjects are results of the religious
understanding that not suitable to our Khanafit-Maturidit-Nakshibandit religious identity and all these
so dangerous to our tomorrow’s future.

2. Dowry (galyn) and Mahr

The dowry institute was so meaningful in the Kyrgyz customs history. Dowry is all material
thing that given to young and new family. Between the Kyrgyz society dowry was given from horses,
caws, sheeps, goats, moneys (Kariev, 2021, s. 751). Also, dowry means material sourse, if not reach
an agreement wife and husband for not stealing, going to wolrd in position, using it to children's
healty and education, and used it another aims. And the prices of our dowry was a differently tradition
in the different our regions and new husband material status. Before Islam in the Arab Peninsula
wasn’t any lawly status for women. In fact, women didn’t have any rights. They were used as ordinary
things, sex dolls, in short, they were deprived of all human rights. Only women who were leaders of
some tribes or the wives of the leaders of tribes had some human rights (Holy Quran, Surah al-Nisa
Ayat-4, 20-25; Surah al-Ahzab, Ayat 50; Surah al-Bakara, Ayat 229, 237).

After the advent of Islam, firstly human rights fulfilled, as a part of this prosses the women
rights also legalized like mahr, wasiyyat, wakalat, ect. In the Holy Quran there are more ayats related
with mahr and there are more hadiths that gived to us the practical portrait of the Prophet Muhammad
(al-Sarakhsi, 1324-1331, v-3, p. 62). In this way the understanding of mahr is informed around the
Arab lifestyle as a personal responsibility, not Kyrgyz society’s public responsibility.

However, in the modern Kyrgyz society, clearly between fanatic Kyrgyz moslems youngs
occured the understanding the mahr as trust and our own dowry / galyn is wrong. Then, more Kyrgyz
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young girls who are thinking the same thing asking from the boys who wishing get married so big
money like arabian girls. We are discussing this theme so seriously as a sociological, and economical,
and theopolitical problem in these days. This, however, means that a misunderstanding of a term, in
short, has a meaning that leads to a national tragedy.

Therefore, in solving this problem, it is the demand of the times to consider the Kyrgyz
concept of galyn and the Arab concept of mahr as synonyms, which essentially serve the same
purpose, and to promote a unified approach in this area in the public consciousness.

3. Wedding ceremony

The Kyrgyz people, who were engaged in animal husbandry, moved pastures according to the
conditions of each season, looking for a source of water or a source of glacier, and lived a nomadic
life. In such a situation, when there was no concept of a village or a city, in order to support each
other, and share sorrows and joys equally, our rituals that related with traditions in Kyrgyz history
are inevitably associated with religion. One of these ceremonies is a wedding. A wedding means
announcing a good deed to the public, receiving blessings from the people for the good outcome of
this matter, and performing rituals by religious experts. There are many types of weddings, as like a
jentek wedding, a sunnat wedding, a muchol wedding, a marry wedding, etc.

The wedding of the Kyrgyz people is an important ceremony passed down from generation to
generation for centuries and has rich traditions, inimitable customs, and unparalleled values
(Axmaranues, 2022, 256-259-6). The ceremonies performed at weddings among the Kyrgyz people
are to entertain the public, to offer food to the public, to receive the blessings of the people, and to
express the importance of public identification (Polat, 2008, s.155-164). Of course, giving a wedding
party to the public requires a lot of money. That is why, especially those who have little knowledge
of religion, adhere to the opinion that this ancestral tradition is completely wrong. This understanding
of them reflects only their opinion, not based on any belief, but on their material situation. Therefore,
some of the younger generation refuse to hold weddings and are increasingly choosing to live in secret
Islamic marriages between a girl and a boy. As a result of this, as well as the lack of any official
documents, many young women and men are divorced, living on the streets with their children, or
resort to theft due to the lack of a breadwinner (guardian), or commit suicide due to psychological
trauma. For this reason, we must contribute to the preservation of the traditional concept of weddings
in Kyrgyz religious identity, as a tradition that has become ingrained in our religious identity, even if
it is not a religious command, provided that waste is not allowed. In other words, in order to preserve
our national identity as Kyrgyz, we must first preserve the Khanafit-Maturidit-Nagshibandit concept,
which is our religious identity. We must stay away from theopolitics that come from other countries
and follow different religious ideologies.

4. The Duties of a Husband and Wife

According to the traditions of the Kyrgyz people, who have a history, culture, traditions,
customs, and nomadic lifestyle that is no less than that of the Arab people, each person in the family
has their own duties. A number of social duties, such as ensuring the safety of the family, taking care
of them no less than the rest, taking care of their health, building a house that provides shelter, and
educating children, were assigned to the man who was the head of the family. The Kyrgyz people
divided these duties according to the physiological abilities of the man. And the house mistress was
responsible for keeping the house clean, preparing food, washing clothes, educating children, and
preparing household chores such as milking, churning butter, buttermilk, and kurut. In other words,
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work outside the home was assigned to the man, and housework was assigned to the woman. Shortly,
the burdens, joys, and sorrows of the family are shared equally between the husband and wife
(Kapues, 2025, 41-50-06).

However, in the concept of family based on Arab people, all work is assigned to the man, and
the woman's duty is limited to fulfilling the man's sexual desires. She does not perform tasks such as
cooking, cleaning the house, washing clothes, breastfeeding, raising children, and raising livestock.
Instead, the man hires a maid from outside. In fact, in Sharia, or rather, in Arab customs, it is said
that a woman is not obliged to breastfeed her child. This is probably why, in the Arab concept of
family, the factor that binds a husband and wife to each other is considered to be only the issue of sex
(Qadri Basha, 2007, p. 78).

In the current Kyrgyz society, young people who understand the traditional understanding of
Islam and the Kyrgyz way of life as incorrect, especially in family matters, have accepted the concept
of family in the Arab mentality as a commandment of Sharia, and are undermining the family
responsibilities of men and women in the Kyrgyz tradition mentioned above, and are undermining
the Kyrgyz concept of family. In these family issues of 2020, more young Kyrgyz women, based on
this concept, have refused to do housework and have abandoned their own culture, traditions, and
customs. This is the most dangerous thing for the future of the Kyrgyz nation! That is why we must
adhere to our own centuries-old family responsibilities rather than the family in the Arab concept of
family.

5. Divorce

In Islam, both marriage and divorce are very easy. In other words, if the consent of the girl
and the guy is required, the marriage is considered valid. And if the two of them disagree, the man
can say “three divorces” at once, and the marriage is terminated. This, however, was implemented as
a reaction to the Sharia law based on Arab customs. Because, in that days did not consider the consent
of the girl, and was sold her, or gave her as a gift, or made her a slave (Ali, 1992, v.5, p. 535; Altintas,
1990, 207-208).

In Kyrgyz tradition, marriage and divorce were not easy. In addition to the consent of the girl
and the guy for marriage, the parents, relatives, clan, neighbors of both parties also expressed their
gratitude for this act, and the couple’s social, public, and cultural insurance was also provided at the
expense of tomorrow. In the case of divorce, it was not just considered a matter between husband
and wife, but also discussed between their families, and between two tribes, and the final word of the
elders is accepted as the decision (I'pexoxos, 1889, ct. 90, 92; {o6pocmeicioB, 1904, ct. 51, 54;
Maunsimes, 1902, crt. 8).

Divorces are a very relevant problem in modern Kyrgyz society. According to statistics, one
in five families divorces. For a developing country, this indicator is a very big and dangerous problem.
The reason for this, as mentioned above, is the incorrect understanding of Sharia by young people.
At the same time, we also have a serious problem in the field of education, where we are unable to
convey the true and correct Islamic rules to the people. This can only be solved by conveying to our
people the correct understanding of religion, namely, the traditional understanding of Islam that is
consistent with our way of life, especially the Khanafit-Maturidit-Nagshibandit understanding.
Because in this understanding the rules of religion and our tradition are intertwined, and the family is
an institution that further strengthens it.

6. Polygamy
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In general, the concept of monogamy was dominant in the history of Turkic peoples. Only the
Kyrgyz people, such as the biy, manap, datka, kashka, had two wives (Kariev, 2022, p. 98-109). But
in general, the common people had only one wife. That is why, in the Kyrgyz understanding, a couple
was considered a part of their natural destiny, and they considered a second wife as a protest against
fate. This concept became the main traditional way of life of the Kyrgyz even before Islam
(Abpam3on, 1990, 169-6).

However, the concept of God, the concept of family, and the concept of woman in the Arabian
Peninsula contributed to the emergence of polygamy in that region, even to its formation as a normal
phenomenon. At the same time, as a society where slave ownership was widespread in the Arabian
Peninsula, this concept also caused the widespread spread of this concept and the absence of any
restrictions (Ceylan, 2018, s. 152).

That is why Islam first limited women's human rights to more of four wives at the same time,
in the sense of imposing a limit on this, which had no limits at all. From the perspective of Islamic
law methodology, this is a commandment that the number of four should not be exceeded. However,
the fact that some Arabs understood taking four wives as a commandment and turned it into a way of
life also had a negative impact on other Muslim communities. However, the meaning of taking four
wives was only done if the wife he took was barren, or unable to bear children, or for some political
reason, or for some social reason. In short, taking four wives is not a command in Sharia, but rather
a permission given for the above reasons (Holy Quran, Surah al-Nisa, Ayat-3).

In today’s Kyrgyz society, young people, influenced by the aforementioned Arab
understanding of Islam, have accepted the traditional Arab concept of polygamy as a commandment
of Sharia, and are either unable to properly maintain their first wife, or unable to live openly with
their second wife, or making their two wives fight with each other, or unable to provide their children
with a proper and adequate education. This also shows how dangerous a religious understanding that
does not correspond to our traditional understanding of religion is for the Kyrgyz community from
the perspective of religious and national identity.

7. Adultery and Religion

In today's Kyrgyz society, unfortunately, the number of young people who use Islam as an
instrumentalism and adhere to the Arab lifestyle, namely polygamy and the concept of a frivolous
family, is growing. Honestly, in the twenty-first century and in a secular country, the marriage of a
mullah / sharia nikah has unfortunately become a cause of adultery in our society, and many families
are being destroyed. Because a man whose economic situation is not good, who cannot properly
support his first wife, and who cannot properly educate his children, enters into a mullah marriage /
sharia nikah with another woman just for the sake of sexual intercourse, or cannot provide her with
the maintenance required by Sharia, or cannot properly support his first wife, or cannot manage both
wives together, or cannot take care of the education and health of his children, and in the end, he
leaves both families and enters into a third marriage with another woman.

The Kyrgyz Republic is a secular country. However, the above situation does not correspond
to any Sharia law or any secular law. That is why, in order to put this phenomenon in order, we need
to restore our religious and national identity. Because, in our Khanafit-Maturidit-Nakshibandit
understanding of religion, as mentioned above, it is not allowed to use religion as an instrument for
adultery, to act against the destiny written by God. If necessary, this situation should be considered
within the framework of the law and urgent measures should be taken depending on the situation.
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Otherwise, our Kyrgyz family concept and institution, which has been strong for centuries, is rapidly
collapsing due to these and other reasons and is rapidly losing its family values. As a nation, the
Kyrgyz people should not allow this catastrophe.

Result

No matter what religion, it is fundamentally about preserving social order, law, peace, and
justice. However, since Islam was revealed to the Arabs, they also imposed their way of life on other
peoples as Islam, which undermined the national identity of the people of the world. In fact, the
national identity of the Kyrgyz people has become inextricably linked with Islam. In today’s kyrgyz
society these themes start beining actually. Actually, the actually subjects related with family like:
engagement, dowry (galyn) and mahr, wedding seromony, wife’s and husband’s responsibilities,
divorce, polygamy, adultery and religion. In these days more young Kyrgyz Muslims are turning
away from our values and going to the Arabian family understanding that inappropriate to our
mentality. They are understanding all these as a part of Islam, and this situation is having a negative
impact on our religious identity, named khanafit-maturidit-nakshibandit, and worries us about our
future. Therefore, we can say Islam respects and does not oppose the lifestyle of every nation,
allowing the preservation and appreciation of the national and religious identity of the Kyrgyz people.
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