Om MamexeTTuk
YHusepcutern
TEOJIOTUA

PAKVYJIbTETUHUH
WUJIUMUN )KYPHAJIBI
12- cansl, 2007, 5.61-75.

Sarakhsi’s Contribution To Islamic History

Hasan Kurt
Dog. Dr.; Ankara U. ilahiyat F."

Ozet

Serahsi, Nisabur ve Merv arasinda yer alan ve Ipek
Yolu’nun énemli merkezlerinden biri olan Sarahs’tandir. XI.
yuzyluda  yasayan Serahst’nin  bu makalemizde
degerlendirdigimiz  eserleri Imam  Muhammed es-
Seybani’nin  kitaplanmin  serhleridir.  es-Seybani’nin
eserlerinden Siyeri Kebir’in yam sira énceden aym konuda
yazumis Ebu Hanife ve el-Evzal gibi din bilginlerinin
eserlerinin guntmize ulasmarmus olmas:, Serahsi’nin
serhlerinin degerini bir kat daha artirmaktadar.

Serahsi’nin eserleri Islam Hukuku alaminda olmast
nedeniyle diger bilim dallan arasinda kanaatimizce hak
ettigi ragbeti gérememektedir. Oysa onun eserlerinde séz ve
davraruglan Islam hukukunun kaynaklar arasinda sayilan
Hazreti Muhammed'in (s.a.s.) hayatt hakkinda pek ¢ok bilgi
buiunmaktadir. Ayrnica Hz. Ebu Bekir, Omer gibi halifelerin
yonetimde bulunduklan sirada yaptiklan uygulamalar
hukuki degerlendirmelerde dikkate alinmaktadw. Bunun
yam sira Islam tarihinin cesitli donemlerinde askeri teskilat
gibi kurumlar tarihine iliskin konular, Islam diinyaswinda
kullanilan ev esyalan, sanat eserleri hakkinda bilgilere de
Serahsi’nin  eserlerinde sik¢a rastlanilmaktadir. Bu
bilgilerin varlign séz konusu eserlerin hukukun yam swra
Islam tarihinin aydinlatimasina da biyitk katkida
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bulunabilecegini géstermektedir. Ancak tarihi bilgilerin
kitabin konulanna gére eserin muhtelif yerlerinde daguuk
olarak ele almip degerlendiriimesi, kronolojik ¢alhsma
yapmayr planlayan arastrmacilann eserleri biitlin olarak
ele alip incelemesini zorunlu kimaktadir. Bununla birlikte
eserlerde Zimmiler, Hariciler gibi bashh basina birer boliim
olarak ele alinan ve tarihgilerin géz ardi etmemesi gereken
yekpare konular da bulunmaktadir. Kisacast séz konusu
eserleri, Hz. Peygamber ddéneminden itibaren Sarahsi’nin
yasadigi zamana kadar Islam tarihinin siyasi, sosyal,
kiiltiirel, dini, ekonomik ve sanat tarihi gibi alanlan igin
arastirmaculann ihmal etmemesi gerektigi gérillmektedir.

Anahtar Kelimeler: !

Siyeri Kebir, Siyeri Sagir, Mebsut, Hz. Muhammed (s.a.s.),
Hz. Ebu Bekir, Hz. Omer, Karmatiler, Hariciler,. zimmdiler,
Yahudiler, Semmaslar, seleb, ribat, matmuira, mubdreze,
Bedir, Uhud, Hendek, Mekke, Medine.

Key Words:

al-Siyar al-Kabir, al-Siyar al-Saghir, al-Mabsut, Prophet
Muhammad, The Caliph Abu Bakr, The Caliph Umar,
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INTRODUCTORY

Abt Bakr Muhammad b. Ahmad b. Sahl was briefly called as
“Sarakhsi” for he was from Sarakhs, a city between Nishapur and
Marw, and an important center of well known Silk Road. Sarakhsi,
born in 400/1009-1010 according to Laknawi, was well-known as
the student of Shams al-Aimma Abd al-Aziz al-Hulvani (d. 448/1056-
1057) in Bukhara. Shams al-Aimma nickname was transferred
Sarakhsi after his death. He came to be regarded as the most
perspicacious scholar of his generation, and in his turn was the
teacher of the Imam Abt Bakr Muhammad b. Ibrahim al-Hasiri (d.'
500/1106-1107), of Burhan al-Aimma Abd al-Aziz b. Umar b. Maze
(d. early quarter of XIItt century), the founder of that famous
scholarly dynasty of the Banti Maze or Al Burhan who were the
factual masters of Bukhard for many years, of Aba Hafs Umar b.
Habib, the maternal grandfather of Marghinani (d. 593/1197), the
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author of al-Hidaya, and of Mahmud b. Abd al-Aziz al-Uzjandi, the
grandfather of Kadihan. He stands therefore in the main stream of
Hanafid Scholarly tradition in Central Asia which, at that time, was
the main centre of Hanafid School.135

Muhammad b. Hasan al-Shaibani, taking the books of Imam
Abl Hanifa and al-Awzal as model, firstly had written a concise book
entitled “Kitab al-Siyar al-Saghir”. But since al-Awzai is said to have
denigrated him and his book, al-Shaybani wrote more a
comprehensive book entitled “al-Siyar al-Kabir” on the same subject
for proving his ability as an author. Sarakhsi commented both of
these books.136 While putting the commentary of Kitab al-Siyar al-
Saghir as a chapter in his book al-Mabstt, he edited the commentary
of al-Siyar al-Kabir as a detached book. Neither this latter book of al-
Shaibani nor the books of Imam Abu Hanife and al-Awzai on the
same subject are unfortunately at our disposal. Therefore the al-
Shaibani’s commentary on al-Siyar al-Kabir has gained more
importance compared to the past.

While Sarakhsi was sentenced to about fifteen years in
prison,!37 he commented the entire of Kitab al-Siyar al-Saghir!38 and
an important part of al-Siyar al-Kabir!3® with the assistance of his
students. Since he couldn’t utilize from sources!4?, some questions
arose as to whether his narrations were reliable or not. But it is to be
noted that Sarakhsi’s books in question are commentaries. As
Schacht said, at the very least, his disciples must have read out to
him not only the text of al-Shaibani’s books in question on which he
commented, a normal procedure when “dictating”, but other texts as
well.1#1  So only the reliability of the narrations which Sarakhsi
related in these books may be disputed. But it mustn’t be forgotten
that committing all narrations to memory was very important both in

135 Schacht, Joseph, “Notes on Sarakhsi’s Life and Works”, 900. Olum
Yildéniimii Mitnasebetiyle Btiytik Islam Hukukcusu Semsu’l-Eimme es-
Serahsi Armagaru, Ankara, 1965, 1.

136 M, Hamidullah, “Serahsinin Devletler Umumi Hukukundaki Hissesi”,

" trans. Salih Tug, 900. Olum Yudonumii Miinasebetiyle Biyiik Islam
Hukukgusu Semsu’l-Eimme es-Serahsi Armagani, Ankara, 1965, 17.

137 al-Kurashi, al-Jawahiru al-Mudiyya, Haidarabad-Daggan, undated, II, 29;
Ibn Kutlubogha, Tacu al-Targjim, Dimashk, 1992, 38.

138 Sarakhsi, al-Mabsut, Istanbul, 1983, X, 144.

139 Salih Tug, “Eserlerinde Raslanan Iifadelerine Gére Imam Sarahsi'nin
Hapis Hayati”, 900. Olim Yildénumu Miinasebetiyle Btiyitk Islam
Hukukgusu Semsu’l-Eimme es-Serahsi Armagani, Ankara, 1965, 49,

140 gl-Mabsit, XII, 108.

141 Schacht, 5.
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his time and before. Hence the works of well-known scholars were
being memorized. In Bukhara, for example, there were many
scholars reciting the words of the Prophet Muhammad (Hadith). Most
of them were also the scholars of Islamic law, fugaha. According to a
narration, Bukhari, when (d. 256/870) he was sixteen years old, had
memorized the books of Ibn al-Mubarak and al-Waki, and learned
their opinions.142 Besides, Bukhari said that he recited the words of
The Prophet Muhammad in his book “al-dJami al-Sahih”.143 [t was
also said that Bukhari and al-Balaztri (d. 279/892) drank a juice of
fruit called “balaztr” to strengthen their memories, but this drink
caused the death of al-Balazniri. 144

We may assume that Sarakhsi solved the problem of his being
in the distance from the sources by memorizing to a large extent.
Schacht also said that he compared the text of the Kitab al-Hiyal in'
al-Mabstut with Mukhtasar of al-Hakim al-Shahid and with the
original of al-Shaibani, and he found out that Sarakhsi’s text was the
result of a combination of several literary sources.l4> Meanwhile
Sarakhsl emphasized in many chapters of al-Mabstt that his
narrations were suitable for the method of narrating and were
recounted frc: literary sources.!# However, he explained that he
preferred clarity and shortness in narration.!¥” Therefore he
commented the narrations in al-Shaibani’s works without giving
references only by saying that Muhammad narrated from a man in
his book...148

The books of Sarakhsi in question were composed about the
international laws, so that he had an influence on the decisions of
Muslim rulers!49 and offered them solutions to the religious, military,
social and political problems that Muslim rulers encountered. For
these solutions, he made use of the Qur’anic verses, the words of The
Prophet Muhammad and his companions ({(sah@ba) and their
practices. It seems that these books, if their narrations are

142 See, al-Zahabi, Siyar, Beirut, 1984, XII, 393; Ibn Hajar, Hadyu al-Sari,
Egypt, h.1347, 11, 193.

143 See al-Zahabi, Siyar, XII, 402-403.

144 See al-Zahabi, Siyar, XII, 406; al-Balazuri, Futuh' al-Buldan, trans.
Mustafa Fayda, Ankara, 1987, XII.

145 Schacht, 5.

146 gl-Mabsut, VII, 59; X, 144; XII, 108.

147 ql-Mabsut, IV, 192.

148 Sarakhsi, Sharh al-Siyar al-Kabir, Cairo, 1971, 1, 61.

149 Hamidullah, “Serahsi’nin Devletler Umumi Hukukundaki Hissesi”, trans.
Salih Tug, 900. Oliim Yidéniimi Milnasebetiyle Buytik Islam Hukukcusu
Semsu’l-Eimme es-Serahsi Armagamni, Ankara, 1965, 18-19.
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examined, weren’t only the literary sources for the history of Islamic
law, but also for religious, cultural, social, military and economic
history. The examples given from historical events for Muslim
canonical jurisprudence and information including cultural values,
ways of life and living conditions make contributions to the
enlightenment of Islamic history.

When considered that our historical literary sources included
political topics in general, the value of Sarakhsi’s books and suchlike
sources more increase. Muhammad Hamidullah emphasizes that
Sarakhsi’s books must also be regarded and examined as the
historical sources.150 But it seems that we must be careful about the
reliability of historical narrations in his books. For example, it was
narrated in his books that when Duraid b. Simma, who had put
Muslim soldiers into much trouble by his military plans during the
battle of Hunain, was killed there; he was 160 years old.!5! It seems
unlikely that this information of his age was true, if not written
mistakenly. In this article, we examined historical narrations in
Sarakhsi’s books and their contribution to Islamic history.

Sarakhsi narrated historical events in his books as an evident
to solve the problems regarding Muslim canonical jurisprudence.
Therefore many chapters of his books contain narrations concerning
same historical occurrence. These narrations sometimes give the
same or similar information to each other and sometimes explain a
certain aspect of same event. Consequently, since the historical
narrations were scattered in the chapters, the students on history
need a thoroughgoing study on them.

1. A CONTRIBUTION TO THE ENLIGHTENMENT OF THE
PROPHET MUHAMMAD’S PERIOD

However being in need of thoroughgoing study, we find out
many historical narrations to enlighten us about the Prophet
Muhammad’s period in Sarakhsi’s books, since the practices of The
Prophet Muhammad was the legalization source for Islamic law.
Therefore these narrations make possible to do both chronological
studies in classical form and social, cultural, jurisprudence history
studies.

In these books there exists some information on the various
phases of migration to Abyssinia (Habashistan). For example, it is
said that when Abdallah b. al-Mastd who migrated to Abyssinia was

150 Hamidullah, 24.
151 gl-Mabsut, X, 137; Sharh al-Siyar al-Kabir, I, 116-117.
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put in prison there, he was released after paying two dinars as
bribe.152 The Muslims who migrated to Abyssinia fought alongside
the army of Abyssinia’s ruler, al-Najashi, against his enemies.153 Also
when Jafar b. Abti Talib returned from Abyssinia to Makka, he said
that al-Najashi converted to Islam.154

The various positions of Battle of Badr are mentioned in the
books. In accordance with this, three men from each side fought
each other one to one at the beginning of the war. The Makkan
idolaters provoked the Muslim rivals from Quraish Tribe for fighting
one to one, al-Mubéaraza. Therefore Hamza b. Abd al-Muttalib, Ali b.
Abt Talib and Ubaida b. al-Haris defied against them by order of The
Prophet Muhammad, and killed them. And in connection of this
event, the nineteenth verse of the stra “Haj” is mentioned.155 The
three Muslims in question took swords and similar things of the:
idolater enemies whom they killed in this al-Mubaraza. But Ubaida
b. al-Haris soon died since he was wounded in the al-Mubaraza.
Although the Muslims in the Battle of Badr sometimes disputed for
taking special things of idolaters whom they killed as they did after
Abid Jahl being killed, these problems were solved by the Prophet
Muhammad.!%¢ When Makkan idolaters were defeated, Muslims was
separated into three groups. The first group was on guard of the
Prophet Muhammad, the second one pursued the defeated idolaters,
and the third one gathered the war booties. The Prophet Muhammad
was permitted in the first verse of sfira “Anfal” to divide and
distribute the war booties in shares among Muslims.157 There were
many narrations about the Battle of Badr in Sarakhsi’s books.!58
Also there were many interesting narrations about the battles of
Uhud!®® and Handak!%0, and Hudaibiya pacti6l.

152 Sharh al-Siyar al-Kabir, V, 2034.

183 ql-Mabstit, X, 98; Sharh al-Siyar al-Kabir, IV, 1423-1424,

154 Sharh al-Siyar al-Kabir, V, 2201.

155 Sharh al-Siyar al-Kabir, 1, 173-174.

156 Also see Sharh al-Siyar al-Kabir, 11, 598-601.

157 Sharh al-Siyar al-Kabir, 11, 593.

158 See Sharh al-Siyar al-Kabir, 1I, 612, 617; 1II, 1008-1011, 1028-1030,
1032-1033.; 1V, 1418-1419, 1590-1592; al-Mabsut, X, 17 vd., 19, 23 vd.,
25, 48 vd., 138 vd. :

159 See. Sharh al-Siyar al-Kabir, 1, 127; 11, 530, 789; 111, 918; IV, 1422-1423,;
al-Mabstit, X, 24.

160 See, Sharh al-Siyar al-Kabir, 1, 120-122, 128, 201; IV, 1413; V, 1693-
1695; 2015; al-Mabsut, X, 22, 87-88.

161 See, Sharh al-Siyar al-Kabir, I, 298; 1V, 1548, 1595; V, 1780 vd.; al-
Mabsut, X, 86
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It seems that Sarakhsi explained some historical events
differently from that of historians, which contributed to the better
understanding of them. Muhammad Hamidullah'6? emphasizes that
Sarakhsi had intelligence to the extent that he would understand the
background and secrets of political decisions. He gives as an example
of SarakhsT’s intelligence his explanation about Hudaibiya pact.
According to Sarakhsi, this pact signed in the sixth year of Hijra by
the Prophet Muhammad had in appearance derogatory articles
opposed to Muslims. Therefore Umar b. al-Khattab raised an
objection against to signature of this pact. However, the Prophet
Muhammad signed it, though Muslims hadn’t been damaged by
Makkan idolaters. The Prophet Muhammad signed intentionally this
pact, because there was another pact between Makkan idolaters and
Khaibar Jews. According to the latter, if the Prophet Muhammad
started a war against one of them, both of them would help each
other. In that case, the Muslims would be caught between two fires
in Madina. In this way, the Prophet Muhammad blocked this sly plan
by signing Hudaibiya Pact.163

We learn from Sarakhsi’s books that the Prophet Muhammad
established humane relations with Makkan idolaters even before the
conquest of Makka. He permitted Muslims to aid Makkans for food
and medicine at their troubled times.1%4 Also the Prophet
Muhammad gave Abtu Sufyan date as a gift and also sent him and
Safwan b. Umaiyya 500 dinars to distribute the poor. But Safwan,
accepting this aid unpleasantly, suggested that the Prophet
Muhammad sent it to get the sympathy of the Makkan young.165

In the Sarakhsi’s books, the conquest of Makka was narrated
in detail. It was examined whether Makka was conquered by force or
signing a pact. Some narrations in the books are as follows: The
Prophet Muhammad headquartered at Marr al-Zahran, Makka
nearby and diplomatically related with Abt Sufyan, the Makkan
leader. Makka was captured after Makkan idolaters were warned not
to go for weapons. Although some Makkan non-Muslims skirmished
during the capture, the Prophet Muhammad forgave all Makkan non-
Muslims. Sarakhsi showed all events as an evidence for that Makka
was conquered by force.16¢ It seems that Sarakhsi did not only
narrate the historical occurrences but also he interpreted them.

162 Hamidullah, 24-25.

163 Sharh al-Siyar al-Kabir, I, 298.

164 Sharh al-Siyar al-Kabir, IV, 1408-1409.

165 gl-Mabsut, X, 92; Sharh al-Siyar al-Kabir, 1, 96-97.
166 gl-Mabsiut, X, 37-40.
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Furthermore, the narrations on the conquest of Makka are found in-
the other chapters of the books.167

The chapter of Sharh al-Siyar al-Kabir concerning war
preparation was illustrated by the narrations of events during the
battle of Hunain. According to the narrations in this chapter, Malik
b. Awf emplaced his non-Muslim militias by the plan of Duraid b.
Simma in Hunain region against the army of the Prophet
Muhammad. In the light of the narrations, it was examined in detail
how the army of the Prophet Muhammad was troubled by the
militias of Malik b. Awf.168 The narrations about the battle of Hunain
were also touched upon in the other chapters of Sarakhsi’s books. 169
In the same way, Taif'?® and Banu Mustalik!”! campaigns were
mentioned in these books.

The relations of Muslims with Jews were often- the subject of
Sarakhsi’s works, and the political, social, religious and military
sides of these relations were referred to. The relations after Hijra
were narrated by Muhammad b. Ka‘b, a Jew from Quraiza Tribe. The
information about Jews which was narrated from a Jew increased
the importanc : of the books. According to Muhammad b. Kab, the
relations of Muclims with Jews began to go to troubled after the
Battle of Badr. 7ie Prophet Muhammad signed a pact with Jews on
condition that they should pay tax to Muslims.!72 The right to decide
on the booties which were taken during the military campaign
against Bant Nadir Tribe of Jews belonged to the Prophet
Muhammad, since neither cavalry nor troops mounted on camels
were employed in the siege of this tribe. The enemy surrendered at
the first onset. The sixth verse of stra “Hashr” pointed at this
subject.173 The Prophet Muhammad distributed the booties among
people who had migrated from Makka called “Muhacir”, and Sahl b.
Hunaif and Sammak b. Harasha, the two poor of Madina. The
Madinan Muslims who helped Muhéacirs called “Ansar” accepted the

167 See. al-Mabsut, X, 5, 52-53, 69-70, 89; Sharh al-Siyar al-Kabir, 1, 167,
254-255, 260, 303, 305-306.; II, 504; IV, 1420, 1594, 1674; V, 2040-
2041.

168 Sharh al-Siyar al-Kabir, 1, 116-118.

169 See. Sharh al-Siyar al-Kabir, I, 200; II, 594-595, 601-602; III, 899, 1009-
1010, 1031-1032; 1V, 1422; al-Mabsut, X, 17-19, 26, 29, 47, 137. ;

170 See. Sharh al-Siyar al-Kabir, 1, 44, 93; IV, 1422, 1468; al-Mabsut, X, 26,
300651

171 See. Sharh al-Siyar al-Kabir, 1, 80; III, 1013-1014, IV, 1592-1593; al-
Mabsiit, X, 19, 31.

172 Sharh al-Siyar al-Kabir, V, 1690.

173 Sharh al-Siyar al-Kabir, 11, 597.
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decision of the Prophet Muhammad because Muhacirs were living in
the houses of Ansar and in need of their aids. This problem of
poverty also was solved by distributing of these booties, 174

Many other events of Banfi Nadir campaign were narrated in
the Sarakhsi’s books.!”5 In the chapter entitled “The Decision of
Enemies Accepting a Muslim as Referee”, the siege of Banu Quraiza
was examined in detail. The different narrations related to the
appointment of Sa’d b. Muaz as a referee were discussed; and his
decision and how it was put into practice were explained.!76 The
relations with BanG Quraiza were also narrated in the related
chapters.177 The siege of Jews in Khaibar and their exile, and the
punishment of Kinana b. Aba al-Hugaik for he concealed some goods
which he must have surrendered to Muslims according to the pact
between Jews and them were narrated in the books. It was narrated
in detail that the Prophet Muhammad got married to Safiya, the
daughter of Huyay b. Ahtab, one of Jewish leaders.178 The killing of
Kab b. Ashraf, one of Jewish leaders, by the order of the Prophet
Muhammad was explained, in detail, depending on different sources.
Psychological effect of his murder on Jews was emphasized in
Sarakhsi’s works.179

. The relations with Christians were also narrated in Sarakhsi’s
works. According to these narrations, since the Christian Najranians
wanted to be under sovereignty of Muslims without changing their
religion, the Prophet Muhammad accepted their suggestion and
signed a pact with them. In accordance with this pact the Najranians
would give 2000 or 1200 garments as yearly tax.!80 Najranians were
settled in Damascus in the period of Caliph Umar b. al-Khattab.!8!
Some events concerned with the battle of Mu’ta against Christians
were narrated in the Sarakhsi’s works. As to narrations, the Prophet

174 Sharh al-Siyar al-Kabir, 11, 608-611.

175 See. Sharh al-Siyar al-Kabir, 1, 52-54; V, 1806; al-Mabstt, X, 31-32.

176 See. Sharh al-Siyar al-Kabir, 11, 587-592.

177 See. Sharh al-Siyar al-Kabir, 111, 1025, 1029; 1V, 1420, 1422; V, 2041; al-
Mabsut, X, 23, 27, 66, 86.

178 Sharh al-Siyar al-Kabir, 1, 278-282. See also about Haibar Jews. Sharh al-
Styar al-Kabir, 11, 613; III, 1007-1008, 1011, 1015, 1018-1019, 1022,
1039; 1V, 1414, 1420-1422, 1438-1439, 1468, 1530; V, 1792, 2287-
2288, 2293-2295.; al-Mabsut, X, 10-12, 19, 21, 23, 25, 27, 31-32, 40-41,
45-46.

179 See. Sharh al-Siyar al-Kabir, 1, 270-277.

180 Sharh al-Siyar al-Kabir, IV, 1530.

181 Sharh al-Siyar al-Kabir, 1V, 1541. See also about Najranans. Sharh al-
Siyar al-Kabir, V, 1708, 2192; al-Mabsut, X, 41.
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Muhammad appointed Zayd b. Harisa, Cafar b. Abta Talib and
Abdallah b. Rawaha in turn as commanders because of the fact that
he thought this war would be much bloody.!82 When Ca’far b. Aba
Talib felt that he would be killed by the enemies in the war, he killed
his camel.!83 The Prophet Muhammad performed the abridged namaz
during the Tabtk campaign.!84

Consequently we find out all narrations above that Sarakhsi’s
books in question are also the historical literary sources containing
the subjects of Siyar and Magazi scattered in the chapters related to
Islamic jurisprudence.

Sarakhsi’s books may have a contribution to the social,
cultural and suchlike history studies. Their chapters facilitate the
studies of this sort in respect of their contents. Historical narrations
written in any chapter had similar or complementary contents
extracted from different occurrences. For example, it was mentioned
in the chapter entitled “Aman”!®s the principles that Umar b. al-
Khattab ordered Muslim soldiers to obey in order to protect life and
goods during the conquest of Iraq. After being stated that the
Prophet Muhammad was much sensitive on conforming to
guaranties of pacts, and Hudaibiya pact was given as example for
this. It was emphasized that unless the enemies confirm to the pact,
the guaranties would end; and in this sense, the events causing the
conquest of Makka was given as example for this.186

2. A CONTRIBUTION TO ENLIGHTENMENT OF POST-PERIOD OF
THE PROPHET MUHAMMAD

In Sarakhsi’s books, the performances- of the first four
caliphates’ period were examined, since they were considered as the
sources to solve the problems relating to Islamic law. Therefore it is
possible to find out historical narrations about this period, even if
they were less than that of the Prophet Muhammad’s period. In the
chapter “the wills of Abti Bakr”, the caliphate of Abti Bakr was
mentioned in detail. According to these narrations, Abt Bakr ordered
the Muslim army to fight against the Chrisitan group called
“Shammas” because of the fact that they were leaders of Christian
warriors planning war tactics against Muslims. The status of
Shammas among Christian groups was like the status of Alids:

182 Sharh al-Siyar al-Kabir, 11, 685; V, 2111.
183 gl-Mabsut, X, 28-29.

184 gl-Mabstut, X, 75.

185 Sharh al-Siyar al-Kabir, 1, 283-307.

186 gl-Mabsiit, X, 52.
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among Muslim groups. It seems that the group meant by “Alids” was
warriors against Umaiyad and Abbasid caliphates. In accordance
with some people, Shammas was accepted from the generation of the
Prophet Aaron. They cut their hair as circular. Also Abli Bakr sent
an army to the region of Banti Shurahbil in Damascus and gave
some recommendations to the commanders. He encouraged the
soldiers to fight emphasizing that many wild animals lived there and
people weren’t hungry owing to fertile lands of Damascus. He also
warned the soldiers not to behave unjustly. Besides, in the books,
the stages of fight, military tactics and victories against Byzantine
soldiers were referred to.187

Some narrations in various chapters of Sarakhsi’s books
contributed to the enlightenment of the caliphate period of Umar b.
“al-Khattab. The campaign of Damascus!88, the conquests of Iraql8?
and Alexandrial9® were examined from the points of political, social,
religious and cultural perspectives. In the various chapters, the
relations with the non-Muslims, called “Zimmi”, in the Islamic State
were explained. In accordance with these explanations, profit tax
called “Ushr” was paid by zimmis in discount of fifty percent
compared to other non-Muslims.!91 Destruction of zimmi temples
built before the sovereignty of Muslims there was banned.192 Zimmis
weren’t obstructed to ring a gong inside of their churches in cities
built by Muslims, and outside of them in cities built by non-
Muslims!93, and to live at Muslim cities.!94 In Sarakhsi’s books, the
practices relating to “Ushr”195 the conquest of Africal®, the
obligation to execute the punishments only with in the boundaries of
Islamic statel®” and the adoption of Muslim calendar!?® in the
caliphate of Umar were also referred to. Contradictory decisions
about the people converting from Islam in the caliphate of Umar and

187 Sharh al-Siyar al-Kabir, 1, 40-55; al-Mabsut, X, 4, 6, 31, 137.

188 See. al-Mabstut, X, 25, 55; Sharh al-Siyar al-Kabir, 1, 185. L

189 See. al-Mabsut, X, 15-16, 22-23, 34, 70, 79; Sharh al-Siyar al-Kabir, 1,
148; 11, 645-646; III, 1006 vd., 1018, 1026, 1039-1040, 1091; V, 2138.

190 Sharh al-Siyar al-Kabir, IV, 1468.

191 Sharh al-Siyar al-Kabir, 111, 1041.

192 Sharh al-Siyar al-Kabir, IV, 1529.

193 Sharh al-Siyar al-Kabir, IV, 1533.

194 Sharh al-Siyar al-Kabir, IV, 1536.

195 See. Sharh al-Siyar al-Kabir, 111, 1041; V, 1790, 2133-2136, 2141, 2153.

196 See. Sharh al-Siyar al-Kabir, V, 2137.

197 See. Sharh al-Siyar al-Kabir, V, 1851-1852.

198 See. Sharh al-Siyar al-Kabir, V, 1784.
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Ali were narrated.!9% The biography of the Caliph Ali290, the conflict of
Jamal?0!, and his treatment to rebels?02 were examined.

Sarakhsi’s books also contributed to Islamic history for
enlightening the period of Umaiyads and afterwards. A hostage
problem was referred to, which appeared in the caliphate of Muawiya
b. Abt Sufyan. With respect to the narration, although enemies
killed the Muslim hostage, the Muslims weren’t permitted to kill their
hostage in revenge for the murder of Muslim hostage.?03 Such a
problem also appeared in the period of Abbasid Caliph Abu Ja’far
Mansir al-Dawaniqi. In the same way, a non-Muslim hostage wasn’t
killed owing to the adoption of opinion of Imam Abu Hanifa relating
to this problem, however much it was discussed.204 The death of Aba
Ayytb al-Ansari and his burial were referred to during the siege of
Constantinople in the Caliphate of Muawiya b. AbG Sufyan.205:
According to a narration, bribery was very prevalent during the
viceroyalty of Iraq and Khurasan of Hajjaj b. Yuasuf in the period of
Umaiyads.?% Besides, the appointment of Umar b. Abd al-Aziz as
heir apparent to the Umaiyad Caliphate?0’ and settlement of a
merchant groun of Byzantine into Damascus in his caliphate were
narrated.208 Ti.= treatment of Umar b. Abd al-Aziz to captives was
referred by a narration. According to it, he forgave all captives except
for one of them who harmed Muslims, and executed him.209 [t was
narrated that Turks who didn’t yet embrace Islam conquered Rahj
and Zabulistan cities of Sijistan; and afterwards the people of these
cities converted to Islam alongside Turks.?10

In Sarakhsi’s books, some rebellions were referred to. Even a
special chapter was assigned to the Kharijite rebellions in al-
Mabsiit.21! In respect of the narrations in the chapter, although the
Caliph Ali b. Abt Talib learned the plan to be murdered by some

199 See. Sharh al-Siyar al-Kabir, 11, 532; V, 1917, 1942; al-Mabsut, X, 109
vd., 11177118}

200 See. al-Mabsut, X, 121.

201 See, Sharh al-Siyar al-Kabir, 1V, 1446.

202 See. Sharh al-Siyar al-Kabir, V, 2194.

203 Sharh al-Siyar al-Kabir, V, 1753.

204 Sharh al-Siyar al-Kabir, IV, 1664-1465.

205 Sharh al-Siyar al-Kabir, 1, 235.

206 Sharh al-Siyar al-Kabir, V, 2035.

207 Sharh al-Siyar ai-Kabir, V, 2111-2112.

208 Sharh al-Siyar al-Kabir, V, 2062.

209 Sharh al-Siyar al-Kabir, V, 2187.

210 Sharh al-Siyar al-Kabir, V, 2061.

211 See. al-Mabstt, X, 124-136.
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Kharijites, he didn’t punish them for it. Since Kharijites were only
seen as rebels in Sarakhsi’s books, it was emphasized through
historical examples that their lives, properties and relatives should
not be harmed except in case of indispensability. In other chapters,
Kharijites was also referred to.212 It was narrated that Qarmatians
used the pages of Qur’an as toilet papers and therefore zimmis were
also banned to buy Qur’an copies.2!3

3. A CONTRIBUTION TO THE ENLIGHTENMENT OF HISTORY OF
ISLAMIC INSTITUTIONS

We see that there are many narrations for researchers to study
on the history of Islamic institutions. Nevertheless, unfortunately
these narrations are sometimes undated. Therefore we need
additional information to date and find out their places. The
information of Military institution takes an important place in many
chapters in the Sarakhsi’s books. In this connection, the
information is given about the age of recruitment by the time of
Prophet Muhammad. According to a narration, when Abdallah b.
Umar was thirteen years old, he wanted to be recruited for fighting in
the Battle of Uhud but the Prophet Muhammad rejected his
suggestion. When Abdallah b. Umar was fifteen years cld, he was
allowed to participate in Handaq War. However, Sarakhsi narrated
that according to Imam Abu Hanifa, Abt Yasuf and Muhammad b.
Hasan al-Shaibani, the age of recruitment, in respect of a narration,
was eighteen years old and, in respect of another one, nineteen years
old. 214

In Sarakhsi’s books, the war rulers the Prophet Muhammad
ordered were referred to, e.g. the children of captives mustn’t be
separated from their families2!5, and the soldiers mustn’t frighten by
directing arms towards each other.216 Arms?217, war tactics?18, military
terms?19 as “sariyya”, “maslaha”, “saka” were explained. Besides
flags, sanjaks and watchwords were examined as a special
chapter.220 As for frontier military stations called “ribat”’, they

212 See. al-Mabsut, X, 16; Sharh al-Siyar al-Kabir, V, 2194.

213 Sharh al-Siyar al-Kabir, 1, 206.

214 Sharh al-Siyar al-Kabir, 11, 592; al-Mabsut, X, 17.

215 See. Sharh al-Siyar al-Kabir, V, 2072 vd.; al-Mabsit, X, 4, 109.

216 See. Sharh al-Siyar al-Kabir, 1, 20-21, 31-32

217 See. Sharh al-Siyar al-Kabir, IV, 1468 vd., 1473, 1803.

218 See. Sharh al-Siyar al-Kabir, IV, 1467-1469, 1472, 1475.

219 See. Sharh al-Siyar al-Kabir, 1, 33, 35 vd., 67 vd., 70, 214-220, 266.
220 See. Sharh al-Siyar al-Kabir, 1, 71-74.
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constitute the first chapter of Sharh al-Siyar al-Kabir.22! The booty
and salab, a certain booty that Muslim soldier captured from the
enemy soldier he killed during mubaraza, were explained referring to
the related historical events.???2 The packsaddles and skins of war
mounts were covered with tallow or oil.223

In Sarakhs?’s books, diplomacy was referred to by giving some
related historical examples. According to a narration the Prophet
Muhammad didn’t punish a man, because he was an envoy,
although he was very angry at his words.?24 It was narrated that the
Caliph Umar b. al-Khattab warned Abti Musa al-Ash’ari about that
the envoys mustn'’t be appointed from non-Muslims.225

We also find out information concerning the city history in
Sarakhsi’s books. The information given about the basic components
of a city put forth the city planning perception of Muslims for
consideration. In this connection, we learn that non-Muslims could
live in Muslim villages, and could trade alcoholic beverages and pork,
and could build temples like church. Besides, we learn that there
were congregational mosques where Friday and Bairam prayers were
performed and law court and execution of a judicial sentence in
cities.??6 [t was mentioned that alcoholic beverages and pork mustn’t
have traded there.???” We also have knowledge about cities as Hira,
Ahwaz and Kifa.2?% The region from Uzaib to Makka, and from Adan
to Mahra in Yaman was defined Arab land.?29

Underground buildings called “matmura”, where were used for
grain warehouses and prison, were described. We understand that
the matmiras were used as houses or shelters since the mercy
asked for by the enemies in matmiiras were mentioned in these
books. Information given about them indicates that the matmuras
were the separate buildings attached to each other as well as ones
with crossing gates. These buildings sometimes had many rooms and
entrances, and were so great that they were regarded as a town.230

221 See. Sharh al-Siyar al-Kabir, 1, 6-37.

222 See. al-Mabsut, X, 9, 47, 49; Sharh al-Siyar al-Kabir, 11, 594-596, 598-
599, 602-604; IV, 1438-1439.

223 Sharh al-Siyar al-Kabir, IV, 1201,

224 Sharh al-Siyar al-Kabir, 1, 296; al-Mabstut, X, 92.

225 Sharh al-Siyar al-Kabir, 11, 472.

226 Sharh al-Siyar ai-Kabir, IV, 1534,

227 Sharh al-Siyar al-Kabir, IV, 1542,

228 Sharh al-Siyar al-Kabir, 1, 58, 359; IV, 1533, 1536; V, 1807.

229 Sharh al-Siyar al-Kabir, 1V, 1542,

230 Sharh al-Siyar al-Kabir, 111, 844-846, 862; IV, 1235.
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From Sarakhsi’s books, we indirectly learn about the effects
used at homes. In respect of Sarakhsi, not enly the iron pots, copper
and lead pitchers were used but also gold and silver pitchers.23! It
seems that as cleaning materials, while the socapwort whose roots
and branches also foam the water, and soap were used in washing
hands and laundries, the marshmallow (althaea officinalis) whose
some species are also used in medicine and a special soil in washing
heads.232 The walls of houses were covered with felt in winter for
protection from cold and with horsecloth in summer for protection
from hot.233

We see that in the first period of Islam, while the farming was
scorned, the military profession was preferred instead. It was
emphasized that this preference, as long as the military profession
wasn’t neglected, was false by narrating that the Prophet
Muhammad encouraged Muslim people to be busy with farming in
Jurf, a village next to Madina. It was also given an example that Ibn
Mas’dd, Hasan b. Ali and Abti Huraira, companions (sahaba) of the
Prophet Muhammad had lands in Sawad al-Irag, and hence they
paid taxes.234

Consequently, the aforesaid historical examples prove that
Sarakhsi’s books made invaiuable contributions to Islamic history.
Hence they are unavoidable sources for the students to study
political, social, cultural, religious and economic sides of Islamic
history, and the arts. Some undated information enlightening
economic and cultural history in these books can be also used as
secondary sources. However, we must be careful about the reliability
of the narrations in these bocks.

231 Sharh al-Siyar al-Kabir, 111, 842, 1V, 1179-1180, 1193.
232 Sharh al-Siyar al-Kabir, IV, 1193, 1199.

233 Sharh al-Siyar al-Kabir, 1V, 1464,

234 Sharh al-Siyar al-Kabir, 1, 15, 19-20.
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